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Abstract 

Muzara’ah profit-sharing is a system that involves an agreement between the landowner and the workers. 

This study aims to determine the implementation of the agreement between the landowner and the 

cultivator in the village of Bottopadang, District of Kahu. The research method used is a qualitative 

descriptive approach, with unstructured interview data collection techniques. The selection of respondents 

using purposive sampling with the number of respondents is 6 people as workers (farmers). The results 

showed that the sharing of muzara’ah profits that had occurred so far was carried out verbally, and 

generally the profit-sharing was carried out based on the agreement between the landowner and the 

workers with a proportion of 1/3 for the landowner and 2/3 for the workers, and even sometimes all the 

harvest was given to workers if the amount of crop was small. The application of muzara'ah has created 

trust, attitude of helping each other between the landowners and workers and helping the community's 

economy in the Bottopadang village 

 

Keywords: muzara’ah; profit sharing; landowner; land worker; farmer 

 

1. Introduction 

 
The Indonesian economy is generally still dominated by the agricultural sector [1]. This is based on 

the extent of vast rice fields or lands owned by Indonesia, similarly in South Sulawesi, which has an area 

of about 7.99 - 9.02 percent of the total rice fields or lands in Indonesia, as shown in table 1. 

Table 1. Rice fields area (Ha) 

 
 

Location 

Year 

2016 2017 2018 2019 

Indonesia 8.187.734 8.164.045 7.105.145 7.463.948 

South Sulawesi 649.190 646.611 641.457 654.818 

Source: Central Bereau of Statistics (2021) 

 

The percentage of workers in the informal sector on agricultural land from 2019-2021 in Indonesia 

is still quite large as well, this is supported by the large number of rice fields or lands owned by 

Indonesia. The data from Central Bereau of Statistics (BPS) shows that the percentage of workers in the 

informal sector on agricultural land from 2019-2021 in South Sulawesi is still higher than the average 

percentage in Indonesia, despite there is a decline from 2019 to 2021, however it is not significant since 

it does not reach 0.5 percent, both at the national and provincial levels, as shown in table 2. 

Table 2. The percentage of workers in the informal sector on agricultural land 

 

 

Location 

 

 

 

Year 

2019 2020 2021 

Indonesia 88,59 88,57 88.43 
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Sulawesi Selatan 92.48 91.73 91.61 

Source: Central Bereau of Statistics (2021). 

 

Furthermore, the information submitted by the head of BPS stated that the second quarter of 2021 

in the agricultural sector absorbed the largest workforce compared to other sectors, which is 29.59%. On 

the other hand, the large absorption of the workforce causes interactions between the landowners and the 

people who do not own land [2]. 

The interaction between fellow Muslims can be seen in the Qur'an Surah Al-Maidah verse 2 [3], which 

teaches all Muslims to help fellow Muslims who in need of help, especially to those who are weak and 

need help:  

 

"And help one another in acts of righteousness and piety, and do not help one another in sin and 

aggression. And fear Allah, indeed, Allah is severe in retribution." 
 

The culture of helping one another is very dominant in all aspects, including the Islamic economy 

[4], which does not harm and repress others in all activities, does not oppress others, and does not violate 

the moral norms. In Islam, all activities carried out must be intended for the sake of Allah [5], where 

activities related to humans are based on the belief and trust that everything done must be accounted for in 

the hereafter [6]. Including social and economic activities which involve two parties, such as the 

landowners and workers (farmers). 

The relationship between the landowners and farmers in principle is based on mutual need, 

however there are no stipulations that explain in detail regarding the distribution of profit-sharing between 

the landowners and workers in the Islamic economy [7], such as how to divide and how much each party 

(landowners and farmers) shares. The distribution of profit-sharing for people who cultivate the rice fields, 

such as half or one third, or more than that, or lower, or according to the agreement of both parties 

(landowner and farmers). Thus, no general stipulation that binds the landowners and farmers to always 

stick to these provisions since in principle both parties need each other. Arif (2018) stated that profit-

sharing system which is (or in the form of) muzara'ah showed the result of empowerment production from 

the uncultivated land, increment of human resources by reducing unemployment and help to expedite the 

public and national economy. The akad muzara'ah can bring prosperity for small farmers (rural farmers) 

to cultivate the land [9]. Muzara'ah system is beneficial to the farmers and landowners [10] where 

muzara'ah are condition where the landowners let the farmers (land cultivator) be in charge of their 

land and give out seeds to be cultivated [11]. Also, the muzara'ah model is a contract that can assist both 

parties, be it the government and the local [12], [13]. 

This study took place in South Sulawesi since South Sulawesi include as the 10 highest rice-

producing provinces in Indonesia in 2019 based on the results of the Central Bereau of Statistics 

calculation. Meanwhile, Bone Regency is one of the rice-producing centers in South Sulawesi. The 

magnitude of the absorption of the informal workers in the agricultural sector and the results of previous 

research become the basis of this research to find out how the implementation of profit-sharing between 

the landowners and farmers in Bone Regency, whether to use muzara'ah profit-sharing and how is the 

profit-sharing system. This research is divided into five parts, the first is the introduction, the second is the 

literature review, the third is the methodology, the fourth is the results and discussion, and the fifth is the 

conclusion. 

 

2. Literature Review 
 

Islam teaches that the relationships with others as part of muamalah and as social beings, one must 

try to be kind and fair to others [14], [15], not showing greed and conceited as stated 

in the Qur'an Surah Al Hujarat (10): 
 

“The believers are but brothers, so make a settlement between your brothers (who has dispute). And fear 

Allah that you may receive mercy.” 

 

The muamalah relationship must be maintained both as someone who has advantages such as the 

landowner or someone in need such as workers [16]. In the agricultural sector, the relationship between 
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rice field owners and rice field workers (farmers) has existed for a long time with the principle of mutual 

need, however there is no standard regarding profit-sharing between the two parties [17]. Generally, 

researchers find that the profit-sharing by both parties between the landowners and workers such as 

1/2:2/3, 1:4, without standard. The profit- sharing between rice field owners and workers (farmers) is 

called muzara’ah [18]. 

Muzara'ah is a cooperation agreement for agricultural land processing and rental between the 

landowner and the worker, where the landowner gives his land to be planted by the worker in exchange for 

a certain share of the harvest [19], but in the event of a loss or crop failure, then the worker does not bear 

anything, though he has lost for the effort and time that has been expended. 

The legal basis used by the ulama in establishing the law of mukhabarah and muzara'ah is a hadith 

narrated by Bukhari and Muslim from Ibn Abbas r.a 

 

"The Prophet SAW did not forbid muzara'ah. Indeed he ordered it, so that some love one another, with the 

saying, whoever owns the land, let him plant it or give the benefits to his brother, if he does not want it, he 

may just hold that land." 

 

The research related to the implementation of muzara’ah conducted by Arif (2018) explained that 

the profit-sharing system which is (or in the form of) muzara’ah showed the result of empowerment 

production from the uncultivated land, increasement of human resources by reducing budgeting 

(unemployment) and help to expedite the public economy and even the national economy. In line with 

Asnawi (2005) statements that good cooperation between the landowner and the people working on the 

land are the key for this system. Both parties must respect each other's rights, not harm the other party, and 

avoid any behavior against the rule by the owner’s area to his partner, as stated in the feudal system. 

Implementing the muzara’ah system is beneficial to the farmers and landowners, especially when 

there are people who have the skill but do not own the land while others have the land without the capital 

and labor. Another impact that is felt is the establishment of comradeship and mutual help attitude as well 

as opens opportunities of employment which eventually increasing both parties’ income that leads to the 

prosperity. On the other hand, based on the research conducted by Furqan (2016), Muzara’ah and 

Mukhabarah principles application in Semadam district divided between the landowners let the farmers 

(land cultivator) to be in charge of their land and give out seeds to be cultivated which called as 

Muzara’ah whereas if the seeds from the farmers themselves are called Mukhabarah. The influence of 

Muzara'ah and Mukhabarah on people's incomes is not so significant when presented with high profits, 

but according to local people, they can meet their basic needs, namely rice, because rice is a staple food in 

the life of the Bugis people [20]. 

The principles to be met in akad muzara’ah to make the contract valid are ijab qabul (aqad), 

worker (farmer) and landowner (aqid), objects (ma’qud ilaih), there must be a provision for the profit-

sharing. The requirements to be met are [21];the person doing the akad must be baligh and reasonable 

[22]–[24]; the seeds to be planted must be clear and can give yield, so that the sharecropper could know 

and do what the landowner wants [25]; The cultivated land [26]; the boundaries of the cultivated land are 

clear [27]; the land is completely handed over to the farmers to be processed and the landowner is not 

allowed to intervene to cultivate it; the results to be harvested are related to the profit-sharing system; and 

the time period must be clear in the contract so that the sharecropper will not be at a loss, such as 

canceling the contract at any time, and the object of the contract must be clear such as the use of seeds, 

fertilizers and chemical cost, as applicable in the local area. On the other hand, [28] state crop share is an 

agreement between landowner and tenant from crops pre-estblished ratio or percentage, common   share 

agreement will be 25% for the landowner and 75% for the tenant if the land owner does not pay the cost 

of production. In some cases 1/3 for the land owner and 2/3 for the tenant agreement is used but in this 

case the land owner is expected to pay 1/3 of the cost of seeds, fertilizers and chemicals for produce crop. 

There are some factors as stated by Lubis and Indrawati (2017) that have a significant influence on the 

results of muzara'ah profit-sharing, such as the length of education, length of farming experience, number 

of working capital credits and land area. 
 

3. Methodology 

 
This study used qualitative descriptive approach with focus on the profit-sharing system 

(muzara'ah) of rice field owners and rice field workers (farmers). The interview technique was used to 

determine the application of muzaraah according to Islamic principles. The questions asked were 

unstructured using Bugis language because respondents were more familiar with Bugis language and 
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flexible in asking questions. The respondents were 6 people who came from the Bottopadang village, 

Kahu District. The selection of respondents was based on purposive sampling. Table 3 shows the names of 

respondents and the time of cultivating rice fields that have been carried out. 
 

Table 3. The Name of Respondents 
 

No Name Age Respondent Length time working as worker (farmer) 

1 H. Ida 50 Years R1 10 Years 

2 H. Sina 45 Years R2 5 Years 

3 H. Tuwo 39 Years R3 4 Years 

4 Ibrahim 65 Years R4 15 Years 

5 Hame 53 Years R5 10 Years 

6 Daud 34 Years R6 3 Years 

 

 

4. Result 
The renting or cultivating agricultural land is still carried out by most people in Indonesia, including 

the people in Bottopadang Village, Kahu District, Bone Regency. Generally, respondents who become 

workers (farmers) of rice fields are because the landowners who cannot work on their own land for 

reasons such as they do not have the expertise, live in the city and still have family relationships. Most 

respondents also have agricultural land adjacent to the rice fields they cultivate. 

The profit-sharing from the renting is based on an agreement between the landowner and the 

worker (farmer) without harming both parties involved in the activity. In general, the profit-sharing 

system is profit sharing with a ratio of one-half to one-half or might be one-third to two-thirds depending 

on the condition of agricultural land, vacant land, or land already filled. 

Respondents (R1, R2, R3, and R4) stated that the profit-sharing they received was based on an 

unwritten agreement between the landowners, namely 1/3 for landowners and 2/3 for workers because the 

condition of the rice fields was empty and the workers bore all costs from providing the seeds, fertilizers, 

irrigation to labor. Meanwhile, Respondents R5 and R6 stated that the agreed profit sharing is 1/2 for the 

landowner and 1/2 for the workers because the landowner provides the seeds and fertilizers while the 

workers bear the costs of irrigation and labor. 

The distribution of the crop depends on the agreement between two parties by following the 

agricultural production sharing system as expressed by the respondents (R1, R2, R3, R4, R5 and R6) that 

the approval and discretion are given by the landowner and leave the best action to the workers after all 

costs incurred by the worker. There are times when the results are divided by two and sometimes by three, 

namely 1/3 landowners and 2/3 workers. If the crop result is little, all the crop will be given to the worker. 

However, according to respondents, the profit-sharing between the landowners and workers is 1/3 and 

2/3. 

The respondent's explanation shows that the distribution of profit-sharing does not conflict with 

the existing rules because everything is based on a mutual agreement, even though sometimes the 

landowner gives all the crop to the worker if the yield is small. In fact, respondents (R4 and R5) stated that 

they cooperated based on kinship and a sense of brotherhood because the landowner still had family 

relations with the workers. 

The results of this study indicate that the profit-sharing carried out in Bottopadang Village, Kahu 

District, fulfills the principles of justice and the agreement of both parties even though the agreements are 

made orally. The application of muzara’ah profit-sharing carried out by the community of Bottopadang 

village, Kahu District is formed in ukhuwah Islamiyah and there has never been a dispute in the profit-

sharing due to the awareness that is created between landowners and workers who always based on 

Islamic values, including the practice of managing the land with the profit-sharing system. 

Islam teaches to help and provide relief to fellow human beings, especially for those who have 

excess assets to those who cannot meet their daily needs, for example, if the landowner has land that is 

not utilized and can be useful and utilized by others. As contained in the Qur'an Surah Al-Imran (92). 
 

“Never will you attain the good [reward] until you spend [in the way of Allah] from that which you 

love. And whatever you spend - indeed, Allah is Knowing of it.” 

 

5. Discussion 
This study shows that the muzara’ah was implemented in Bottopadang based on an 

agreement unwritten between landowner and worker, with ijab qabul [21]–[24]. These findings are 
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consistent with the studies such as Nur (2017), Susanti (2021), Mukhlison & Rachmawati (2021), and 

Asnawi (2005). Where, the muzara'ah model is a contract that can assist both parties [12], [13], and trusts 

of others towards a person [31]. The profit-sharing crop share between the landowners and worker is 1/3 

for landowners and 2/3 for workers, consistent with [11], [20], [27], [28]. Also, any crop share is 1/2 for 

the landowner and 1/2 for the workers because the landowner provides the seeds, fertilizers and chemical 

costs [28]. All the crop will be given to the worker if the result is small [9], [27], These formed in ukhuwah 

Islamiyah because prosperity for small farmers [7], [9], [10]. 

 

6. Conclusion 
This study concludes that the practice of the profit-sharing of muzara’ah carried out by the 

community in Bottopadang Village, Kahu District, Bone Regency is based on a mutual agreement 

between the landowners and workers. The profit-sharing carried out is 1/3 for the landowner and 2/3 for 

the workers because the workers bear the cost of fertilizer, irrigation and labor and if the crop is very 

small, the landowner will voluntarily give everything to the worker without asking for profit-sharing. This 

is in accordance with what is taught in Islam to help each other, especially those in need. In the 

implementation of muzara’ah profit-sharing, it was found that there were no written rules or standards 

regarding the distribution of profit- sharing. Likewise, the profit-sharing of muzara’ah which applied 

between the landowners of rice fields and the workers in the Bottopadang village, Kahu District, even 

thought it is still in unwritten form, however the agreement is based on mutual trust and justice between 

them. This research is expected to solve the problem of limited land through the synergy of all 

parties in the paddy sector. 
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